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[Iporpammy cocraBmii(u):

K. ¢. H., JHoy., Cmasuyxas Examepuna Anexcanoposna

PaGouast mporpamMma TUCIUTITNHBI
Kanauparckuii 3k3aMeH 10 HHOCTPAHHOMY SI3bIKY

paspabotana B coorBerctBuu ¢ ®I'OC BO:

®denepanbHble rOCy1apCTBEHHbIE TPEOOBAHUSA K CTPYKTYpE IPOrpaMM MOArOTOBKHM HAyYHBIX U HAYYHO-
Nearorn4eckux KaJpoB B aCUPAHTYpE (aABIOHKTYPE), YCIOBUIM UX peaau3allii, CPOKaM OCBOCHUS
9THX MPOrPAMM C YUETOM Pa3IUYHBIX GopM 00yueHHs1, 00pa30BaTEIbHBIX TEXHOJIOTUI U OCOOEHHOCTEN
OTJIEIbHBIX KaTErOpuil acpaHTOB (a1bIOHKTOB) (mpuka3z MunodpHayku Poccun ot 20.10.2021 1. Ne 951)

COCTaBJIEHA Ha OCHOBAHUHU Y4eOHOIO IUIaHa!
cneunanbHOCTh: 5.11.1. Teoperuueckas Teosorus (10 UCCIIEN0BATEIbCKOMY HAIIPABICHUIO: IIPABOCIIABUE,
UCIIaM, UyJ1au3M)



1. O0mas vadonpmManus 00 vueOHON TUCHUILINHE

Pabouas mporpamma yueOHOW TUCIUILUTHHBI (MOIYJIs) COCTaBlIeHa Ha ocHoBaHUH DenepanbHOro
rOCyJIapCTBEHHOTO 00pa30BaTeIbHOTO cTaHaapra Beicuiero oopasosanus (OPI'OC BO) no nampaBieHHIO
noaroroBku 5.11.1. Teopernueckas Teonorus (IO MCCIEIOBATEIbCKOMY HAIlPaBICHHUIO: IPAaBOCIABHE,
UCIIaM, UyJ1au3M) C yYETOM CrIeHU(pUKU TPO(UIIST TPOrpaMMBbI — «».

MecTo TuCHUILIMHBI (MOIYJIs ) B CTPYKTYpe 00pa30BaTeIbHOM MPOrpaMMBbI:

Hanpasnenue: 5.11.1. TeopeTudeckast Teosiorus (1o UCCAEAOBATEIBCKOMY
HaIIpaBJICHUIO: [TpaBOCIaBUE, HCIaM, HyJau3M)

HamnpasieHHOCTB:

Brnoxk: O06pa3zoBarenbHbIi KOMIIOHEHT

OO6m1as TpyJJ0E€MKOCTb: 1 3.e. (36 akaz. yac.).

2. llesab ocBOCHUS TUCHMILIHHBI

Henb qucuumuimHbl: (OPMHPOBAHNE KOMITETCHIIUH, ITPEyCMOTPEHHBIX HACTOSAIIEH padoueit
IIPOrpPaMMOM TUCLUIUINHEL.

3. Komnerenuun, pe3yabTaTbl 00y4eHNsl 0 IMCHUILIMHE (3HAHUSA, YMEHUS,
NPAKTHYECKHE HABBIKH, (popMHUpyeMbIe B IPOLEcce 0CBOCHMS TUCHUILINHBI) U
HHAUKATOPHI UX (popMuUpoBaHUA

B pesynbprare ocBOCHUS AUCIUILUIMHBI 00YYarOUTUICS JOJIKEH OBJIAJIETh KOMIIETCHIIUSIMU:
K-3 - ['oTOB HCIOIB30BaTh COBPEMEHHBIE METOJbl U TEXHOJOTUM HAay4YHON KOMMYHHUKAIlMU Ha
POIHOM M HHOCTPAHHOM SI3bIKE

IINIAHUPYEMBIE PE3YJIBTATBI OBYYEHUA 110 JUCHUIIVIMHE (MOAYJIIO),
XAPAKTEPU3YIOIIUE ®OPMUPOBAHNS KOMITETEHIIAM

K-3 : I'oToB Hcnoib30BaTh COBPpEeMEHHbIE METOAbI M TEXHOJIOTMU HAYYHOH KOMMYHHKALIMHU HA
POITHOM ¥ HHOCTPAHHOM fI3bIKe

3HaTh:
- Oc00EHHOCTH MPECTABIEHUSI PE3YJIbTATOB HAYYHON JESATENIbHOCTH B YCTHOW U MUCBMEHHOU (opme
pu paboTe B pOCCUICKUX M MEXTyHAPOIHBIX UCCIIEI0BATELCKUX KOJIEKTUBAX
- Cruuctuyeckrue 0COOEHHOCTH IPEJICTABICHUsS Pe3yJbTaTOB HAyYHOW JEATENIbHOCTH B YCTHOW M
NUCbMEHHOU (hOopMe Ha TOCYJapCTBEHHOM M MHOCTPAHHOM SI3bIKaX.
- MeTtoabl ¥ TEXHOJIOIMY HAYYHON KOMMYHUKALIMKM HA FTOCYJapPCTBEHHOM U MHOCTPAHHOM SI3BIKaxX
Ymers:
- CrnenoBaTh HOpMaM, IPUHATHIM B HAyYHOM OOIIEHUU MPHU paboTe B POCCUUCKUX U MEKIYHAPOIHBIX
UCCJIEIOBATEIbCKUX KOJIJIEKTUBAX C LENIbIO PEHICHHs] HAy4YHbIX U Hay4HO- 00pa3oBaTeNbHbIX 3a]a4

- CnenoBaTth OCHOBHBIM HOpMaM, IPUHSATHIM B HAYYHOM OOIIIEHWH HAa TOCYAAPCTBEHHOM U HHOCTPAHHOM
SA3bIKAX

Baagern:
- PaznuuHbpIMM TUIIAMU KOMMYHHUKAIMH NPU OCYIIECTBICHUH pabOThl B POCCUMCKUX U MEXIYHAPOIHBIX
KOJUIEKTHUBAX 10 PEIICHUI0 HAYYHBIX M HAYYHO-00pa30BaTeIbHBIX 3a7a4
- Pa3znuuHbiMH  MeTOaMM, TEXHOJOTMSIMU M TUIIAMH KOMMYHHUKAIlMd TMpU  OCYIIECTBICHUU
poeCCHOHAIBHON JESTENHPHOCTH Ha TOCYJAPCTBEHHOM M HHOCTPAHHOM SI3BIKaX

B pe3yabTare 0cBOCHUS IMCHUIIMHBI (MOAYJIs1) 00y4YAKOIIMIACH 10JIKEH

3HATh:
- MeToabl 1 TEXHOJIOTHH HAyYHON KOMMYHUKAIIMHM HAa TOCYIapCTBEHHOM W MHOCTPAHHOM SI3BIKaX



- Crmiuctuueckrue OCOOEHHOCTH IPEJCTABICHUS PE3YyJIbTATOB HAYyYHOW [EATEIIBHOCTH B YCTHOW M
NUCbMEHHOMU (hopMe Ha TOCYAAPCTBEHHOM U MHOCTPAHHOM SI3bIKaX.
- OCOOeHHOCTH TMPEACTABICHHS PE3yIbTAaTOB HAYYHOH NEATENFHOCTH B YCTHOM M MHUCBMEHHOH (opme
pu paboTe B POCCUICKUX M MEXyHAPOJHBIX UCCIIEI0BATEIbCKUX KOJIJIEKTUBAX

YMmern:
- C.HQI[OBaTB OCHOBHBIM HOpPpMaM, IMPUHATBHIM B HAYYHOM OGH_IGHI/II/I Ha roCy1apCTBECHHOM U HHOCTPAaHHOM
A3BIKAX
- CiienoBarh HOpMaM, IPUHSITHIM B HAYYHOM OOLIEHUM NPU padOTe B POCCUMCKUX U MEXIyHApOJHBIX
UCCIIEI0BATEIbCKUX KOJUIEKTHBAX C LEJIBIO PELICHNs HAyYHbIX U Hay4yHO- 00pa30BaTeNbHBIX 3a/1a4

Baagern:
- PaznuunbpiMu  MeTOJaMHM, TEXHOJOTUSIMA M THIAMHU KOMMYHHUKAllMd TIPU OCYLIECTBJICHUU
npodecCHOHATIBHOMN JIeITETFHOCTH Ha TOCYAAPCTBEHHOM U HHOCTPAHHOM SI3BIKaX
- PasnmuyHBIMM THIIAMU KOMMYHUKAITUH TTPH OCYIIECTBICHUH PaOOThI B POCCUHUCKUX M MEXKTyHAPOTHBIX
KOJIJICKTHUBAX 110 pemeHmo HaquI)IX nu Hay‘-IHO-O6paBOBaT€JII)HI)IX 3a1a4

4. B3auMocBsi3b H3y4aeMoii JUCHMILIMHBI ¢ JUCHUIINHAMHE Y4e0HOro IjIaHa

Bup B3aumocssasum OvcunnnuHbl y4e6Horo nnaHa |MHaunkaTopbl CemecTtp oby4eHus
OnupaeTca Ha MepBbIt 3Tan nogrotoBkn HayyHo [K-1, K-3, K-4, K-5, K-6 2 cemecTp
npegLecrTeyowme -kBanudukaunoHHon paboTbl

ONCUUNNUHBI (anccepTauun) Ha comckaHue

Yy4YeHOI CTeneHn kaHanaaTa Hayk

fABnsetca ocHoBOMW Ans Tpetn atan nogrotoBku Hay4Ho- |K-1, K-3, K-4, K-5, K-6 5 cemecTp
N3y4yeHus nocrieayLmx KBannunkaumoHHon paboThl
ONCLMNIUH (amMccepTaumm) Ha couckaHme

y4YeHol CTeneHn kaHanaarta Hayk

5. CTpyKTypa U coaepxkaHue JUCHUILINMHBI

[Ipn npoBeneHnn ydeOHBIX 3aHATUN OpraHu3alMs OOECIeYMBaET PA3BUTHE Yy OOyYArOIIMXCS
HaBBIKOB KOMaHJHOM pabOThl, MEXIMYHOCTHOM KOMMYHMKAIMM, MPHUHATHS PELICHUH M JHIEPCKUX
Ka4yecTB.

Kon HanmeHoBaHMe pa3ae/ioB U TeM /BUJ 3aHATHS/ Cem. Yacos Komnerennun
3aHATHSA

1. IIpomeskyTOouHAas aTTecTanus (IK3aMeH)

1.1 ([ToaroroBka K caadye MPOMEKYTOYHOH aTTecTAlUH
3 35 K-3
(Ix3amen).

1.2 |[KonrtakTHasi padoTra ¢ mpemogaBaTejleM B NEPHOJ
npome:xyrounoi arrecranuu (KpITA).

6. OnleHOYHbIE MAaTEPUAJIBI

6.1. [lepeyeHb KoMNeTEHIM A

HepequL KOMHGTGHHHf/i, Ha OCBOCHHC KOTOPBLIX HAIPABJICHO M3YUCHUC AOUCHHUIIIIMHBI
«Kanaunatckuii 3K3aMeH MO0 MHOCTPAHHOMY SI3BIKY», C YKa3aHHEM pe3ylbTaToB MX (HOPMHUPOBAHHS B
MPOIIECCE OCBOEHHUS 00pa30BaTEIHbHOM MPOTPAMMBI, MPEJICTABIIEH B 11.3 HacTOsIIEH pabodeil mporpaMMbl

6.2. TunoBbIe KOHTPOJIbLHBIC BONPOCHI U 3aaHUS

CTpyKTypa 3K3aMeHa:

Kannnnarckuil 3x3aMeH 110 HHOCTPAaHHOMY SI3bIKY ITPOBOJUTCS B JIBa ATala: Ha IEPBOM ATarle




acnMpaHT (COMCKATEeNb) BBINOJIHAET MMCbMEHHBIH [1€PEBO/I HAYYHOI'O TEKCTA M0 CIEHUAIBHOCTH Ha S3bIK
o0yuenus. O6wvem tekcra — 15 000 nmeyatHbIX 3HaKOB. TeKCT AOKEH OBITH paHee He MEePeBOAUBILIUMCS U
CBSI3aHHBIM C TeMOM paboThl acnupaHTa. TUTYIBHBIN JUCT JaHHOM pabOThl MOKHO HAWTH B MPUIIOKEHUN
1. Oopmitenue Tekcta: mpudt Times New Romano6 kernb 146 unrepsai 1,5, BBIpaBHUBaHUE 110 HIUPUHE,
I0JIs1 CTaHAApPTHBIE, HyMepalus CTpaHUL CHU3Y clipaBa. Bee ccbuiky, BCTpedaroniyecs B TEKCTE,
HE00X0JMMO TaK)Ke€ IIEPEBOAUTH HA PYCCKUM S3BIK.

YcnenrHoe BbIIOIHEHWE TMCbMEHHOT0 MEpeBo/ia SBISAETCS YCIOBUEM JIOIYCKa KO BTOPOMY 3TaIly
sK3aMeHa. KauecTBo nepeBoia OLEHUBAETCs 110 3a4€THOM cucTeMe. BTopoi sTan 3K3aMeHa IIpOBOJUTCS
YCTHO U BKIIIOYAET B ce€0sl TPH 3a1aHHSL:

1. M3yuaroiiee yTeHUE OPUTHHATIBLHOTO TeKeTa 1Mo cneruanbHocTH. O0beM 2500—-3000 meyaTHBIX 3HAKOB.
Bpewmst Bemonaenus padbotsl — 45-60 munyT. @opma mpoBepKH: Mepeaada U3BICYSHHON nH(popMauu
OCYIIECTBIISICTCS HA MHOCTPAHHOM (aHTJIMMCKOM) sI3bIKE (pedepupoBaHue).

2. bernoe (MpocMOTPOBOE) YTEHUE OPUTHHAIBHOTO TeKcTa 1Mo criernuanbHoctu. O6pem — 1000-1500
IeYaTHBIX 3HaKOB. Bpems BbinonHeHUs — 2—3 MUHYThHI. POpMa IPOBEPKU — Iepejada U3BICUEHHOM
UH(POPMALIUK Ha MHOCTPAHHOM (QHTIIUICKOM) SI3BIKE.

3. becena ¢ sx3aMeHaTOpaMu Ha HHOCTPAHHOM SI3bIKE 10 BOIIPOCAM, CBSI3aHHBIM CO CIIELUAILHOCTBIO U
Hay4YHOI paboTo# acrimpaHTa (COUCKATENs).

Ok3ameH npoBoautcs o ouneram (IIpunoskenue 2), Kaxplii Toj 3a ABa Mecsla 10 IK3aMeHa
dopmupyetcst OaHK 33aHNN, KOTOPBIN BKJIFOYAET B C€OS TEKCTHI 1O CIIEIUAIBHOCTH JIJISl U3YYAIOIIETO U
npocMoTpoBoro ureHus (1 u 2 3ajjaHus COOTBETCTBEHHO).

[IpuMeps! 3a1aHUI YCTHOM 4aCTH 9K3aMEHA KaHAUAATCKOTO MUHUMYyMa

Cratpsa / OTPBIBOK TCKCTA 1O CIICLHIUAJIBHOCTHU Teonorusa U3 anriIOA3LIYHOIO NEPUOANICCKOro U3AaHUA NI
pedepupoBaHus Ha aHTIIMHCKOM SI3bIKE.

[Tpumep 1.

Job and Ecclesiastes

I am currently working on a Romans blog post which is taking me more time than expected. In the interim,
I came across an old paper/examination | did on Job and Ecclesiastes; their similarities and differences as
well as how they compared to God in Deuteronomistic texts. In other words, this is a full on Bible nerd
essay. Enjoy...

The representations of God in the books of Ecclesiastes and Job seem to be coinciding understandings, or
lack thereof, of God’s mysterious rationale. There are obvious intertextualities between the main themes of
both books and even thematic similarities with other books located in the Writings or Ketuvim category of
the Hebrew Bible, such as Psalms and Jonah; Jonah reels from God’s decisions to spare his and Israel’s
mortal enemies in the Assyrian capital, Nineveh, and David’s often excruciating pleas for justice in Psalms
are reminiscent of similar queries by both Solomon and Job.

In comparison and on their surface, Job and Ecclesiastes can leave the reader feeling despairingly devoid of
social justice or reason. Both seem to characterize God as remotely and clandestinely exacting His purpose
at the expense of the very feeble human. These circumstances and their outcomes justifiably pang the
believing and non-believing audience and questions abound as a result. They seem to contradict the
Deuteronomistic and prophet’s presuppositions that God punishes the idolatrous and those who disobey
His covenant while rewarding those who are obedient to His law. In fact, according to Ecclesiastes and Job,
reward and disaster befall both the wicked and the one who belongs to God.

The resulting question is age old: Why do bad things happen to good people? I would argue that God
cannot and does not cause evil or suffering, but instead He wields it for a purpose that is sometimes beyond
the scope of human understanding. The how and the why is simply rendered unattainable until the entire
story is woven; an example made undeniably clear in the story of Joseph in Genesis. Sometimes the
weaving process lasts throughout generations of people and transcends centuries of time. Like a giant
tapestry, each thread is interwoven with another, affecting another, and only its designer knows the
outcome rendering it impossible to predict details or understand the intricacy and complexity of
circumstances that are set in motion, even intentionally, to influence a circumstance,



someone, or something in the future.

Ecclesiastes declares practically all human endeavors to be meaningless, that it is prudent to fear God, and
our only consolation in life is to “Eat, drink, and be merry” (NRSV, Eccl 8:15). This seems to come off as
a very superficial deduction from the wisdom-endowed king, Solomon. In Job, we see Satan personally
requesting permission from God to crush Job, who is a righteous and faithful man, hoping that Job will
curse God to His face. As if life weren’t challenging enough, we are now introduced to diabolical forces
working purposefully against God’s people. Frighteningly, God grants permission to Satan with one
exception; that he cannot kill Job.

In both books, and in contrast to what seems to be common Deuteronomistic way, the seemingly innocent
law abiders may receive initial protection from God only until they’re later abandoned presumably because
of their sin. In addition, evil people can be successful in their lifetime and are capable of sidestepping and
averting justice. Even the Ecclesiastes author demonstrates a sense of bewilderment in his attempt to
understand how God could allow this to happen. Both Job and the Ecclesiastes author have essentially the
same question for God. The difference between the two books is that only Job gets a response, although not
a direct answer to his specific plight.

After losing his children, wife, home, livestock, and being inflicted with painful sores to the point of being
unrecognizable to his friends, Job, who views himself as an innocent man asks God, “why”? God never
directly answers the question, but in a Theophany He explains His immeasurable power to Job and His
ultimate authority and control over all things. God’s knowledge and wisdom undermine Job’s insufficient
understanding and God reminds him that his grasp and observations are ignorant compared to God’s
unsurpassable power and wisdom. In the end Job is humbled and admits that he did not fully understand.
Job says of God, “I know that you can do all things and that no purpose of yours can be thwarted. Therefore
I have uttered what I did not understand, things too wonderful for me, which I did not know” (NRSV, Job
42:2-3). God doubles Job’s possessions from that which he had before and replaces his children.

The themes within Job and Ecclesiastes; the human inability to fully fathom the immeasurable wisdom of
God, is echoed in Psalms and Isaiah. David states in Psalms, “You have enclosed me in behind and before,
and laid your hand upon me. Such knowledge is too wonderful for me; it is too high, I cannot attain to it.
Where can I go from your spirit? Or where can I flee from your presence?” (NRSV, Psalms 139:6). And
Isaiah says, “For my thoughts are not your thoughts, neither are my ways your ways, declares the Lord”
(NRSV, Is 55:8). These texts combined with Job and Ecclesiastes reflect God’s exactingness despite our
blindness in the chaos of the unknown. Whether the Law is broken or abided by, nothing will thwart God’s
purpose. This idea is present throughout the wisdom writings as well as in the stories of Deuteronomistic
History. Therefore, they neither contradict nor compliment Deuteronomistic History, but rather, unveil a
deeper level of understanding God.

Pexxum noctyma: https://therecoveringevangelical.wordpress.com/2015/11/30/bible-nerd-alert-job-and
-ecclesiastes/

[Tpumep 2.

Reflection on Deut. 16:18-20, by Dr Ani Ghazaryan Drissi - prayer service on the occasion of the Week of
Action to Fight Inequality (21 January 2019)

23 January 2019

Dear guests, dear friends and colleagues, dear brothers and sisters in Christ, good morning!

January is a month when Christians around the world pay particular attention to the unity of the church.
Specifically, Christians dedicate an entire week during this month to pray for unity among the followers of
Jesus and especially to overcome historical and present divisions that exist between church communities.
The traditional date for the Week of Prayer for Christian Unity (WPCU) is January 18 to 25. The eight days
has been celebrated continuously since 1894 when the Pope Leo XIII encouraged an Octave of Prayer for
Unity. In preparation for the WPCU, ecumenical partners in a particular region are asked to prepare a basic
text on a biblical theme. Then an international group organized through the World Council of Churches
(WCC) and The Pontifical Council for Promoting Christian Unity



(PCPCU) edit this text which is jointly published by the PCPCU and the WCC, through the Commission on
Faith and Order. The final material is sent to member churches and Roman Catholic dioceses, and they are
invited to translate the text and contextualize it for their own use.

The theme for the 2019 Week of Prayer for Christian Unity comes to us from Christians from Indonesia.
Indonesia is well known as having the largest Muslim population in the world. However, about 10% of
Indonesians are Christians from various traditions. With its more than 1000 different ethnic groups and
over 700 languages, Indonesians are living in solidarity and by collaboration, which means sharing in all
aspects of life, work, and regarding all Indonesians as brothers and sisters.

This always fragile harmony is today exposed in new ways. Much of the economic growth that Indonesia
has experienced in recent decades has been built on a system that has competition at its heart. Corruption is
experienced in many forms. It infects politics and business, often with devastating consequences for the
environment. In particular, corruption undermines justice and the implementation of law. Too often those
who are supposed to promote justice and protect the weak do the opposite. As a consequence, the gap and
the inequality between the rich and the poor have extended. Radicalization that brings into conflicts one
community against another has grown and is exacerbated by the exploitation of social media that
demonizes particular communities.

Christian communities in such an environment become newly aware of their unity as they join in a
common concern and a common response to an unjust reality. At the same time, confronted by these
injustices, we are obliged, as Christians, to examine the ways in which we are complicit. Only by heeding
Jesus’s prayer “that they all may be one” can we witness to living unity in diversity. It is through our unity
in Christ that we will be able to combat injustice, inequality and serve the needs of its victims.

Moved by these concerns, the Christians of Indonesia found that the words of Deuteronomy, “Justice, and
only justice, you shall pursue ...” (see Deut. 16:18-20) spoke powerfully to their situation and needs.
However, we all know that the struggle for justice and inequality is not only in Indonesia, but also
everywhere in the world, in all nations, communities, churches, families and even inside us, in our hearts.
Justice, and only justice you shall pursue...

Today, we hear and talk about justice, justice which needs to be established in each aspects of the life, in
order to fight against inequality and discrimination. What is this justice that we are looking for? What can
we learn about the notion of justice in the Bible? I would like to focus now on this particular term “justice”
with the aim of highlight precisely the meaning of this word for the establishment of which we are very
often straggling.

We are far enough from the meaning given today to the term of "justice". In our world today, the word
refers to indicate the “human rights”, or “social justice”. However, the Bible do not give us a specific
meaning on this theme, we cannot find a precise definition of justice in the Bible. At the same time, the
whole Bible is crossed by the reality of justice implemented by people and by God: human justice divine
justice ... The Bible brings the revelation of justice as one of the fundamental point of the relationship
between God and human beings. In reality, the Biblical Justice concerns the human reality.

In the New Testament for example, God continues to reprove the injustice in the world and between the
people. And with Christ's becoming a human being with his life, death, and resurrection, fulfils the promise
that God is acting to put an end to injustice. It means that with Christ, we are already entering into the
kingdom of love, justice and peace. But of course not completely, because we live in the history within its
challenging realities, within various conflicts that characterize the history of humanity now. Suddenly, this
justice takes a very singular definition, which belongs to Jesus Christ.

And the Justice in Jesus Christ comes to reverse everything, starting with our own values scales. In reality,
Jesus overthrows our most established hierarchies, by going to seek the lepers, the lame, the paralytics, and
the prostitutes. In this, the justice of God is profoundly subversive, just like the Resurrection, which breaks
the border of death. And it is this break that opens new times, which are part of history, but not completely.
We have a taste of it, but the new times are still to come.

To practice justice and then to establish it, therefore, is to follow the will of the Father as it is presented in
the teaching of Jesus Christ. And this justice for what we are called covers all human being and action,
which means both the relationship with God and his neighbour. This means that to better understand the
righteousness of God, and to do this righteousness, we must start from



ourselves and go toward that righteousness. This is only possible in the harmony in diversity, in grow in
communion as churches, and in the oneness, at the example of “Jesus Christ and his father are one”.
May this prayer, from the heart of God, be our prayer this week and forever more”. May we understand
better the meaning of justice that we are looking for, we are fighting for, and may this justice be the will of
God.

Thank you for your attention.

Dr Ani Ghazaryan Drissi

Faith and Order / WCC

Pexxum nocryna: https://www.oikoumene.org/en/resources/documents/commissions/faith-and-
order/reflection-on-deut-16-18-20-by-dr-ani-ghazaryan-drissi-prayer-service-on-the-occasion-of-the-
week-of-action-to-fight-inequality

TekcT 1Mo TeoJOTMUeCKO TEMaTUKE JIJIsi TPOCMOTPOBOTO YTCHHUSI.
[Tpumep 1.

The historical roots of the World Council of Churches are found in student and lay movements of the 19th
century, the 1910 Edinburgh world missionary conference, and a 1920 encyclical from the (Orthodox)
Synod of Constantinople suggesting a "fellowship of churches” similar to the League of Nations. Leaders
representing more than 100 churches voted in 1937-38 to found a World Council of Churches, but its
inauguration was delayed following the outbreak of the second world war.

Predecessor bodies that have been incorporated in the Council over the decades include international
conferences on "faith and order" (theology, sacraments, ordinances) and "life and work" (social ministries,
international affairs, relief services), the International Missionary Council (IMC), a world alliance of
churches for global peace as well as a council descended from the 19th-century Sunday school movement.
Two pioneering WCC projects were launched in co-operation with the IMC in 1946: the Commission of
the Churches on International Affairs (CCIA), and the Ecumenical Institute in Bossey, Switzerland. Today
the Ecumenical Institute offers master's and doctoral degrees in ecumenical studies through the theological
faculty of the University of Geneva.

Pexxum moctyma: https://www.oikoumene.org/en/about-us/wcc-history
[Ipumep 2.

Ivan Ilyin: On Forms of Sovereignty

In this 1948 essay, Russian philosopher Ivan Ilyin (1883-1954) analyzes differing forms of rule,
accounting for the history, culture, temperament, and geographic setting of a given nation. Ilyin advocates
a position wholly unrecognized by the modern Western conception of universal liberal democracy: a
diversity of peoples throughout the world merits diversity in forms of sovereignty. Translated by Mark
Hackard.

This complex and weighty question must be posed with caution and total disinterestedness in thought.
Most of all, a form of sovereignty is not an “abstraction conception” and not a “political scheme”
indifferent to the life of peoples, but an order of life and the living organization of the people. It is
necessary that the people understand their system of life, so that it is able to organize “namely so,” and that
they respect the laws of this system and invest their will into this organization. In other words, precisely the
living sense of justice of a people gives a form of sovereignty its enactment, life, and strength; and so a
form of sovereignty depends most of all on the level of popular sense of justice; the historically acquired
political experience; the historically acquired political experience the people; its strength of will; and its
national character.

Pesxum moctyna: https://souloftheeast.org/2015/04/24/ivan-ilyin-on-forms-of-sovereignty/



®dopmar Gecepl Ha aHTJIMICKOM SI3BIKE 110 BOITPOCAM, CBSI3aHHBIM CO CIICIIHAIA3AIUEH U TEMOM
MCCJIEI0BAHMS aclIUpaHTa (COUCKATEIs).

[TpumepHBIii TepedeHb BOIPOCOB, KOTOPHIE MOTYT OBITh 33JIaHbI B X0JI¢ OCCE/IbI:

1. What is the main focus of your research?

2. What contribution does your thesis make to the modern state of theology?

3. What major paradigm do you rely upon in your thesis?

4. Did you come to any conclusions that run counter to your intuitive perception of the phenomenon under
study?

5. Have you made any preliminary conclusions?

6. What research methods do you rely on to validate your research results?

7. What is the hypothesis of your research?

8. What are your main sources of information?

9. How could the results of your research be applied in the practice and in the life of the Church?

2. KPUTEPUU OLIEHKU 3HAHUIA

KanaunaTckuii sK3aMeH MPOBOAUTCS B (POpME BBITOTHEHHS YK3aMEHAIIMOHHOTO KBAIM()UKAIMOHHOTO
3aIaHMsL.

3HaHUS U YMEHHS acClIUPAHTOB U COMCKATeNel B X0e HK3aMeHa IPOBEPSIFOTCS ITyTEM OLICHKHU BBHITTOTHEHUS
MU TPAKTHYECKUX 3a/IaHUN B XOJI€ dK3aMEHA, a TAK)KE ¢ TTOMOIIHIO TTOCTAHOBKY UM JIOTIOJTHUTEIIBHBIX
BOIIPOCOB.

Pe3ynbTaThl 2K3aMEHAIMOHHOTO UCTIBITAHUS OIPEICIISIOTCS OIICHKAMH «OTIHIHOY («5»), «XOPOIIO»
(«4%), «yIOBIETBOPUTEIBHO» («3%»), «HEYIOBIETBOPUTEILHOY («2%»), a TaKKe OYKBEHHBIMU H
PEUTHUHTOBBIMH ITOKA3aTEIISIMHU.

6.3. ®oH/1 OLIEHOYHBIX MATEPHAJIOB

ITonupIit MEPCUCHb OLICHOYHBIX MATCPUAJIOB MPEACTABJICH B IIPHUJIOKCHUHU 1.

7. MaTepuaJIbHO-TEXHUYECKOE U YUeOHO-MeToAn4ueckoe obecnevyenne JUCHUTITUHbI

(MoayJin)
7.1. MaTepuajJbHO-TeXHUYECKOe obecnevyeHue TUCHMIINHBI (MO1YJIs1)
HanmeHoBaHMe IOMeELCHUS Ilepeyenb 0CHOBHOTO 000pPYyAOBaHHS
[Tomermienue Ju1st caMOCTOSITENbHON paboThI KoMImproTepHasi TEXHUKA C BO3MOYKHOCTBIO
oOy4aromuxcs noaxioueHus k cety "MurteprHer” u odbecreuennem

JOCTYTIA B 3JICKTPOHHYIO HH(OPMAIIHOHHO-
00pa30BaTEIBLHYIO CPEIly OpraHU3aIUH.

VYyeOHast ayuTopus A NpoBeJeHUs 3aHATHil  |MynbTuMeanitnoe o0opyioBaHue,
JIEKLIMOHHOT'O U CEMUHAPCKOI'0 THUIIA, CHeLUAIN3UPOBAHHAS MEOEIb.
TPYIIIOBBIX U MHIMBUAYaIbHBIX
KOHCYJIbTallU}, TEKYILEr0 KOHTPOJISA U
IIPOMEKYTOUYHON aTTECTAUN

7.2. IlepeyeHb MPOrpaMMHOIo odecneYeHnst
Microsoft Windows. Cuér (moroop-odepta) Ne 50909 ot 13 derpans 2020 r..
Microsoft Office. Cuér (noroBop-odepra) Ne 51326 ot 3 mapra 2020 r..
Elite Board. CBo6oaHOE mporpaMMHOE 0OecIicueHueE.
Adobe Acrobat. CeobonHOe porpaMMHOe oOecrieyeHue.
Sunexc.bpaysep. CBoOogHoe mnporpammHoe oOecrieueHne.  OTeuecTBEHHOE MPOrPAMMHOE
obecrnieueHue.

ok wnE

7.3. Pexomenayemasi qurepartypa



7.3.1. OcHOBHas J1uTEpaTypa
1. Kpacrok H. U., Kpaciok B. B. IlpakTudeckas rpaMMaTuKa aHTIMHCKOTO SI3bIKa [DJIEKTPOHHBIH
pecypc]:yaebHoe mocobue. - Mocksa, PoctoB-Ha-/{ony: Cydnep|®@enuke, 2013. - 158 c. — Pexum
nocryma: https://biblioclub.ru/index.php?page=book&id=487842
2. Pierson Cheri L. Exploring Theological English:Reading, Vocabulary, and Grammar for ESL. -
Carlisle: Piquant editions, 2010. - 376 p.

7.3.2. lonoiHMTE/ILHAS JIUTEPATYPA
1. Hasaposa B. H., I'pe6enmukoB I'. @. Anrmmiickuii si3b1k. Kypc akageMrueckoro nucbMa: yaeoHoe
nocobue 1o Kypcy «lIpakTtuyeckas rpaMmarvka aHTJIMACKOTO S3bIKa» [DJIEKTPOHHBIN
pecypc]:yuebnoe mocobue. - Taranpor: TaraHporckuii TOCyJapCTBEHHBIN TI€IarOrHYeCKHid
uacrutyt, 2006. - 148 ¢. — Pexumm gocryma:  https://biblioclub.ru/index.php?
page=book&id=615345

7.4. PexoMeH1yeMblii mepeyeHb COBPEMEHHBIX MPOo¢ecCHOHATBHBIX 023 JaAHHBIX H
HH(GOPMAIMOHHBIX CIIPABOYHBIX CHCTEM

1. Oxcdopnckuit cioBapp anrmiickoro s3bika (Oxford Advanced Learner's Dictionary)
https://www.oxfordlearnersdictionaries.com/

2. CrnoBapp anrmuiickoro s3pika Yoa0ctepa (Webster's Dictionary) https://www.merriam-
webster.com/

3. lludpoBas ©Oa3a AaHHBIX TOJHOTEKCTOBBIX HAy4yHbIX JKypHasoB u kHHUT JSTOR
http://www.jstor.org

8. MeToauyeckne peKOMEHIANH 00y4al0 UM CS

B camom Hauane 0CBO€HUS JUCIUILIMHBI TI03HAKOMBTECH C pabodel MporpaMMoil IUCHUIUIMHBI U
Jpyroi yueOHO-METOIMYECKOM JOKyMEeHTaluel, BKII0Yaroei:

- IepeUeHb 3HAaHUN U YMEHUH, KOTOPbIMHU 00YYaIOLIUIICS TOJIKEH BIIAJIETh;

- TeMaTU4YeCKHe TUIaHbl JIEKIIUHA, CEMUHAPCKUX / MPAKTUYECKUX / Ta00paTOPHBIX 3aHATHH;

- KOHTPOJIbHBIE MEPONIPUATHS;

- y4eOHUKH, yuyeOHble TOCOOUS, a TAK)KE IIEKTPOHHBIE PECYPCHI;

- IepeYeHb IK3aMEHALIMOHHBIX BOIIPOCOB.

ITocne sToro y Bac 10JkHO chOpMUPOBATHCS YETKOE MpecTaBiIeHne 06 00beMe U XapakTepe
3HaHUW U YMEHUH, KOTOPBIMU Ha/lo OyAeT OBIaeTh N0 AucuUIInHe. CHCTEeMaTH4YeCKOE BhINOJIHEHHE
yueOHOI pabOThI Ha JIEKIMUAX U CEMHUHAPCKUX / IPAKTHUECKUX / JJAOOPATOPHBIX 3aHATUSAX MO3BOJIUT
YCHELIHO OCBOUTH TUCLUILIMHY U CO3]aTh XOPOIIyI0 0a3y /Uid cjaun dK3aMeHa.

Jns yenemHoro oOyueHust 00y4Jarouiics JOIKEH TOTOBUTHCS K JIEKLIMHU, KOTOpast ABIseTCS BaKHEHIIeH
¢dbopMoil opranuzanuu yueoHOro mporecca.
Jlexknus:

- 3HAKOMHT C HOBBIM yU€OHBIM MaTepHaloM,

- pa3bsCHSET yUeOHbIE 2JIEMEHTHI, TPYIHBIE JUIsl TIOHUMaHUS,

- CHUCTEeMaTU3upyeT YUeOHbII MaTepuall,

- OPUEHTHUPYET B YUeOHOM IpoLecce.

[ToAroToBKa K JIEKIIUH 3aKJIFOYAETCS B CIECTYHOLIEM:

- BHUMATEJIbHO IPOYUTANTE MaTEpUaAl NPEABbIAYIIEH JIEKIINH,

- BBISICHUTE TeMY MPEeACTOALIEH JeKIuu (110 TeMaTHYeCKOMY IJIaHy, 0 HH(OpPMaIlUH JIEKTOpa),

- 03HAKOMbTECh ¢ yUYEOHBIM MaTepHaJIOM MO YUYEOHUKY U yUEOHBIM MTOCOOUSIM,

- OCTapanTeCh OMPEICTUTH MECTO U3ydaeMOr TEMBI B CBOEH Mpo(dhecCHOHaIbHOM OATOTOBKE,

- 3aIMILNTE BO3MOKHBIE BOIIPOCHI, KOTOPBIE BbI 3313 IUTE JIEKTOPY Ha JIEKLIUU.

[TonroroBka K CEMUHAPCKUM 3aHATHUSIM:

- BHUMATEJIbHO ITPOYUTANTE MaTEpHa JIEKIIUHA, OTHOCSIINXCS K JAHHOMY CEMHUHAPCKOMY
3aHSTHIO,

- 03HAKOMBTECh C yUECOHBIM MaTepHAJIOM MO YUEOHUKY B YUEOHBIM ITOCOOHSM,

- BBIIIUIINTE OCHOBHBIC TEPMHUHBI,



- OTBETHTE HAa KOHTPOJIBHBIE BOIIPOCHI 110 CEMUHAPCKUM 3aHATHUIM, TOTOBBTECH JaTh PAa3BEPHYTHIN
OTBET HA KaX/bIi U3 BOIPOCOB,

- OIIpe/ieNuTe, KaKhe yu4eOHbIE 2JIEMEHThI OCTAIKCh JJIs BaC HESICHBIMH U IIOCTapaiTech MOIYYUTh
Ha HUX OTBET 3apaHee (0 CEMUHAPCKOI0 3aHATHS) BO BpeMs TEKYIIHUX KOHCYJIbTAllUN IIpernoaaBaTels,

- BBIIIOJIHUTE JIOMAILIHEE 3aJaHKeE.

Yurure, 4TO:

- TOTOBUTBHCS MOXHO MHIMBHYaJIbHO, IAPAMU WJIM B COCTaBE MaJION Ipymnbl (IOCIEeIHUE
aBIsitoTCs 3 pekTuBHBIMU (hopMamMu pabOTHI);

- pabouas nporpamma JUCIHHIUIMHBI B YaCTH IIeJIeH, IepevHs 3HaHUH, yMEHUI, TEPMUHOB U
y4eOHBIX BOIIPOCOB MOKET OBbITh UCIOJIb30BaHA BAMU B KAUE€CTBE OPUEHTHPA B OpraHU3alui O0yUYEeHHUS.
K npomexyTouHOIli aTTecTaiuu HEOOXOAMMO TOTOBUTHCS LI€JIEHAPABIEHHO, PETYJISPHO,
CHCTEMaTHYECKH U C MEPBBIX JHEH 00yueHUs 110 JaHHON TUCLMILIMHE.

9. OcoGeHHOCTH peau3anuu JMCUMILINHBI 1J151 HHBAJAuA0B 1 Jul ¢ OB3

B cootBercTBHE ¢ TpeboBanusamu GI'OC BO npu peanmzanuu HacTosmmen nucuuruinabl OITOIT
BO, Heo6x01MMO yUUTHIBaTh 00pa30BaTENIbHBIC TOTPEOHOCTH O0YJAIOMINXCS C OTPAHNYCHHBIMU
BO3MOHOCTSIMH 3/I0POBbsI U C UHBAJIMIHOCThIO, 00€CIIeUnBaTh yCIOBHs U1 3G GEKTUBHON pean3aluu
oOpasoBatenbHbIX oTpedHocteil. B OLIA/] oGecieunBaroTCst ycIoBHs OECIIPENATCTBEHHOTO JIOCTYTIA
oOyuarommuxcs ¢ OB3 u uHBanu10B K 00beKTaM HHPPACTPYKTYPHI.

O0pazoBaTenbHbIH MPOLIECC TPOBOAUTCS C yUETOM HHANBUAYAIbHBIX BO3MOKHOCTEN U COCTOSTHUS
3/10pOBbsI BBIIIEHA3BAHHOM IPYIIIBI 00yYarOIIUXCS.

Br16op MeTo10B 1 cpeacTB 00ydeHusi, popM TeKyIIei U MPOMEXYTOYHON aTTeCTalluu
OTIpeNIeNIETCS MPETIOIaBaTENIeM C YUETOM: COICPIKaHuUs U CIIEIM(PHUECKIX OCOOCHHOCTEH TUCIIUTUIMHEI (B
TOM 4HCJIe HE0OXO0AUMOCTHU OBJIA/ICHUS ONPE/IEICHHBIMU HaBbIKAMU U YMEHUSIMU).

[Tpu sTOM yueOHBIE MaTepHabl, pa3padaTbiBacMble MPETIo1aBaTeNIeM, JOKHBI OTHO3HAYHO
o0ecreuynBaTh OLIEHKY pe3yJIbTaTOB 00yUYeHHs U YPOBEHb C(HOPMUPOBAHHOCTH BCEX KOMIIETEHIIHH,
3asIBJICHHBIX B JUCIUILIMHE 00pa30BaTEIbHON POrPaMMBI.

[IpenonaBaTens npu HaaMuuu B rpymmne juna ¢ OB3 u unBanuaa o0s3aH nogodpaTh yueOHbIe
3a/1aHus ¥ OLIEHOYHbIE MaTEePUAJIbl C YUETOM HO30JIOTUYECKUX 0COOEHHOCTEH/XapaKkTepa HapyllIeHUH, B
TOM YHCJIE yYECTh PEKOMEHJAIIMN MEIUKO-COLUAIBHON IKCIIEPTU3bI, OTPAKEHHBIE B MHANBUYJIbHON
porpaMMme peaduIuTaluu.

JIuuia ¢ OB3 1 nHBanus! MOryT 00y4aThCsl 10 MHAUBUAYAIbHOMY Yy4eOHOMY IUIaHy,
VYUTEIBAIOIIIEMV OCOOEHHOCTH KOHKNDETHOTO 00OVYAIOIIIETOCS.



